SERIE MUJER Y DESARROLLO

WOMEN, CULTURES AND
DEVELOPMENT: VIEWS
FROM LATIN AMERICA

SOCIAL DEVELOPMENT DIVISION
WOMEN AND DEVELOPMENT UNIT



SERIE MUJER Y DESARROLLO

WOMEN, CULTURES AND
DEVELOPMENT: VIEWS
FROM LATIN AMERICA

Adriana Valdés

UNITED NATIONS

May 1991
Santiago, Chile



LC/L.596
May 1991

This study was prepared by Ms. Valdés for the ECLAC Women and Devclopment Unit,
Social Development Division.



CONTENTS

Introduction

1. The background: metamorphoses in the Latin
American ethos ‘

2. Culture and development
3. Women and cultures: the traditional roles
4, Women at the crossroads between cultures:

contemporary roles
5. Conclusion: towards a more astute interaction

Notes

Page

10

12

19
26

28



Introduction

Some months ago the Women and Development Unit of the Social Develop-
ment Division organized an expert meeting on the cultural aspects of
the participation of women in Latin American and Caribbean develop-
ment. Participants included experts from several countries of the
region (Argentina, Bolivia, Chile, Colombia and Cuba). The present
document attempts to summarize some of the discussions held and
papers presented at the meeting and to cover some of the most signif-
icant issues that arose in relation to Latin American cultures, women
and development.

The paper has been divided into several sections, the first of
which attempts to place the cultural debate on Latin American identi-
ties in the context of the current changes in the world situation,
both at the political level and at the level of ideas, and to examine
the resultant upheavals undergone by the Latin American ethos. The
second raises the question of culture as a genuine component of the
development plans of the region, and asserts that if culture is
regarded from women's perspective, it is circumscribed mainly to the
consideration of its day-to-day aspects. The third section deals with
those areas that have been traditionally occupied by women in the
culture of Latin America, and highlights in particular the subject of
maternity and its particular characteristics in the region. The next
section examines the subject of Latin American women today as "sub-
jects trapped between cultures" —exposed both to the changes inherent
in contemporary society and to the rich and complex substrata which
in some measure will determine the effectiveness of their responses
to the challenges of global changes—, and presents an illustrative
list of the new cultural spaces which they now occupy. Finally, and
in conclusion, the study briefly examines the interaction between
cultures and the contribution which women have made and can make to
a more advantageous participation by the region in today's changing
world.

This is a preliminary version of the document and is intended to
elicit comments with a view to complementing and improving it.



1. The background: metamorphoses in the Latin American ethos

This paper is being prepared at a time when a change is evident in
the way in which the subject of cultural identities in Latin America
is understood and perceived. This change does not seem to flow from
the reasoning implicit in earlier thinking, but appears rather to be
the effect of external events —ideological and political upheavals in
the world, economic crisis in the region— which have exceeded many
heretofore observed limits and certain established lines of thinking
on the subject. One may even speak of a crisis of the Latin American
ethos, if this is understood —as it was in the 1960s and much of the
1970s— as "a vocation for the historical construction of our uto-
pia",! whose privileged spokesmen were artists and intellectuals. It
is too late now for triumphalist discourses, and a retreat is being
observed towards less schematic positions and towards a search for
different codes from those provided by the major interpretative
doctrines that until recently predominated in public life.®

Latin American intellectuals have in the past embraced with
great enthusiasm the subject of national and regional identity, and
in some cases have even claimed to represent it. Many of the region's
creative minds have in fact been major political spokesmen. The
common ground achieved at the cultural level has been described as a
"feat of continental integration not achieved at other levels".3
Throughout this century, Latin American culture has often been per-
ceived as an awakening of a regional consciousness, the precursor,
herald or even catalyst of historical changes. Sources from outside
the region, for example, have pointed to the essayist vocation of the
major Latin American novels (Leenhardt), and more than one author has
stated that "the cultural identity of Latin America has been largely
defined by its novels".% In this regard, special mention must be made
of poetry, and in particular the representational efforts of America
—and of the creation of a Latin American consciousness— undertaken by
Neruda, Cardenal and others. Nor should the visual arts, beginning
with the muralism of Mexico, be forgotten.

The relationship between intellectual culture and the heightened
consciousness of national and regional identities was not limited to
Spanish-speaking Latin America. At different periods of the century,
Brazilian intellectuals were also "for the moment convinced that
ideas directly determined the course of history". With respect to
art, in the words of the film producer Arnold Jabor, there was "a



special, extraordinary, infantile, noble, delightfully ridiculous
belief in the power of art to bring about change. Never, in any other
part of the world, has such great faith been placed in art as a
political force ... perhaps [this may be] the only patented creation
of Latin America...".

As is well known, the world of culture experiences pendular
swings. The current period is characterized chiefly by perplexity and
confusion. The swing towards anti-utopian thinking is expressed, for
example, in such statements as "every time man attempts to create
heaven on earth, the result is hell".6 Against such a background,
less programmatic works are once again coming into vogue and are
being created; there has been a return to more private, more intimate
and at times more ironic dimensions. Graphically speaking, for some
time now eyes have been turning away from the work of Diego Rivera to
that of Frida Kahlo. There is thus little risk involved in establish-
ing a link between the temporary exhaustion of the all-embracing epic
impulses (in literature and in the visual arts) and the end to the
advocacy of Latin Americanist utopias, brought about by "the loss of
value of certain traditional ideologies as a compact body" which Jose
Medina Echavarria had foreseen as a possibility.”

Mention should also be made of a certain unease, doubts as to
the capacity of artists and intellectuals to validly assume, without
question, the task of fully representing peoples and nations. The
diversity of perspectives and interests among groups not yet incorpo-
rated into the frameworks of analysis is currently being recognized;
"cultured" discourse contains references to antagonisms (such as
those arising from ethnicity, age and gender) which cannot be defined
with reference to class distinctions. The widespread use of expres-
sions such as "civil society" or (in election terms, in Chile) "la
gente" "people" —where "el pueblo” "the people” would have been used
before~ is an indication of this unease. The following observation
made with respect to Brazil may perhaps be extended to other coun-
tries: "at the present time, democracy in no way promotes the great
unifying myths [...] the agreements and compromises which it requires
prevent any social group from seeking to monopolize the representa-
tion of the nation".

The Latin American ethos, if thought of as a comprehensive and
all-inclusive construction, has experienced its fits and starts, and
it is perhaps this phenomenon that best characterizes its current
situation. If it is borne in mind that the region consists not only
of territories, peoples and governments, but also of constant efforts
to articulate meanings, to create exemplary stories and symbolic
systems that are capable of generating loyalties and ties,? then it
can be seen that it is this activity that is changing its modalities.
This fact is not at all surprising, in view of the magnitude and
rapidity of upheavals occurring throughout the world, which necessi-
tate a re-examination of many of the issues in the debate on Latin
America.

Indeed, as is the case with the economy, the trend in culture is
towards a detachment from territory, on the one hand, and towards
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decentralization, on the other. Culture these days recognizes no
unifying axis, whether of class, ethnicity, gender, history or ideol-
ogy: attempts to impose such an axis "are seen as reductionist,
dangerously totalitarian or purely rhetorical”. To speak of culture
today is to refer to something more complex and varied, which re-
flects the heterogeneous components of society: it exists in official
forums and in the marketplace, in rural traditions and urban fash-
ions, in the educational system and in the communications media,
unfettered by frontiers. In these .circumstances, it has been said
that "national identities are built upon the decentralization of
culture and its detachment from a given territory, accompanied by an
ever-widening process of incorporation into international markets".'0
If the identities of groups were based on the sharing of a territory
and of objects, monuments and rituals —having a region, a country, a
city, a neighbourhood— it is pertinent to ask what remains of these
in an era of decentralization and worldwide expansion of large enter-
prises, of the transnationalization of communications and multidirec-
tional migrations.'! Perhaps the most interesting aspect of this flux
in the Latin American ethos is to be found today in experiences in
the most diverse fields —from the visual arts to the economy— in the
area of frontiers, borders, traffic: in that sphere that combines the
"specific local" with the global,'? and which appears to be the grand
scenario for the changes of our time.

In this regard, the Caribbean experience deserves a separate
paragraph. A region of multiple languages and cultures, the popula-
tion as a whole, "beyond class distinctions [...], except in the
cases of Haiti and Suriname [o?erates] in both the dominant and domi-
nated cultures and languages™”. 3 The great diversity of ethno-cultural
substrata and the immediacy of the presence of the colonizing powers
combine to give their experience very specific characteristics, which
situate this experience at a point where it "exacerbates" the problem
of juxtapositions and transculturation. (Here one cannot fail to
mention the novels of V. S. Naipaul, for example.) Because of this
characteristic, a figure like that of Aimé Cesaire has been seen as
a representative of an experience that is not only Caribbean but also
pioneering at the world level: that of the possibility of an "organic
culture, re-conceived as inventive process of or creolized 'inter-
culture'", which from a history of degradation, mimicry and violence
—but also of rebelliousness, syncretism and creativity— is capable of
developing an inventive and mobile cultural identity, not necessarily
rooted in ancestral plots, which lives by pollination, by (histori-
cal) transplanting.'

Against this background, therefore, the theme of the cultural
dimension of the Latin American experience is fully included in the
description of the contemporary situation in general, in a future
dimension which is more than mere aspiration. There is no question of
dreaming up a new project to create a heaven on earth, a new utopia:
the circumstances seem to impose an awareness that the future pres-
ents certain characteristics which do not depend to any great extent
on individual will or national or regional projects or plans, but
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above all on changes and balances of a universal nature which affect
all countries and regions. Perhaps in the context of the countries so
often described as "third world", the distinguishing characteristic
of Latin America should be the cultural element: the experience of
five hundred years of continued incursion of the foreign and the new,
which has produced a history full of clues to subjects which, 1like
the crossing of the Indian and white races, hybridization, syncretism
and transculturation, today transcend the problems of Latin America
and have acquired new cultural currency in a world that is being
increasingly internationalized.

2. Culture and development

The pendular swings in the field of culture cannot erase the fact
that time as it refers to the rhythm of cultural changes, the periods
over which they occur is very different from the concept of time in
economic terms. While in the economy, "long-term"” may mean ten years,
cultural changes take place in the "particularly slow (history) of
civilizations, in their abysmal depths", to use the words of
Braudel.’ It is perhaps for this reason that the cultural dimensions
of societies are in the final analysis something that is often asso-
ciated with the notion of the "mysterious": there is no rationality
which in and of itself could embrace them all at a given moment in
time.

This may be one of the factors that makes it so difficult to
integrate these dimensions into development proposals. Historically
speaking, economic and technological changes have not as yet gener-
ated parallel and simultaneous changes in cultural patterns. It would
perhaps be too simplistic to merely state that cultural models are
outdated with respect to the changes which the society is actually
undergoing as a result of the diverse effects of modernization. It is
clear that the problem is more complex, particularly in Latin Ameri-
ca. Changes in the economic or educational field certainly do not
take place in a vacuum and the direction of such changes will depend
on the relationship which they finally establish with the many pre-
existing substrata: the difficult task of the cultural analysis is to
get to know these substrata, to capture the diversity that character-
izes them in different countries and places, to characterize the
changes brought about by the process of transformation, to link both
aspects and to form ideas about the nature of the interaction that
exists or that could develop between them, from the perspective of
the development of our societies. Together with the criterion of
reality inherent in the "convergence of interests", "development
[...]) must come to grips with the criterion of reality that stems
from the cultural question".'¢

As a criterion of reality, the cultural question is an inescap-
able dimension of proposals for development and change. A systemic
approach to competitiveness, for example, under which companies are
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positioned within a network of linkages with the educational system,
technological, energy and transport infrastructure, and all the other
aspects that comprise the socio-economic system,'’ necessarily raises
the question of the cultural substrata. These have a significant
impact on education, labour relations and institutions; over and
above the uniformity of terms used in the explicit declarations of
principles, they help to determine the specific content which expres-
sions such as "pluralism", "democracy", and "equality" will acquire
in a given society; to describe how the poor themselves view their
situation; to establish standards for the quality of life, and other
development-related aspects which place development within the frame-
work of the region's social and political history.

From this development perspective, at what levels can one seek
responses to the cultural question? So far the custom has been to
have recourse to literature, and to the written word in general:
throughout history, literature has expressed the awareness felt by
intellectuals of the Latin American cultural identity and the various
continental projects and images presented through essays, novels or
poetry. ™ It is commonly held that the "mirror of Latin American
identity" 19 throughout its history has been in that dimension of
culture, and it is certain that "written culture", homogenized and
constructed by history and criticism, is one aspect of the growing
interest in research into the Latin American question.

The thrust of this study —in which the subject of culture is
interlinked with that of women and development— suggests, however,
other dimensions as well. As mentioned in the preceding paragraph,
the Latin American ethos, in general, which is based on a sort of
Latin Americanist and utopian macro-narrative, has undergone a number
of changes, and it is recognized in many quarters that the "culture
of the text", and of the recognized and predominant text, does not
contain all the keys to the Latin American reality.

A renewal of interest has been noted in oral cultures, up to
recently the preferred vehicle of identity for large sectors of the
region's population.?® This means that greater value is being attached
to popular, Amerindian or Afro-American cultural forms whose access
to the written text —where such access existed— has been problematic,
to say the least. It has been recognized that the plurality of cul-
tures, sometimes within the same nation, "has been the form of exis-
tence of our culture since at least the fifteenth century".?! More-
over, the complexities of the culture of the written text have been
pointed out: "in a single society, elements are functioning at the
same time which are part of the popular system, the cultured system,
elements inherited from previous systems, elements that are precur-
sors of new systems and residual elements".?? Within a conception of
culture that is becoming increasingly pluralistic, and in which
diversity is becoming a value in itself, more and more efforts are
being made to "rescue" the different forms of culture that have been
present in the "network of negotiations that take place in a dynamic
society", although their role in this network has not been a dominant
one. One may thus conceive of and attach value to the existence of
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"synchronic, dialogic, relational and interactive cultural pPractic-
es", which include "subjects whose ethnic and gender identifications"
are not the same as those that have predominated in the written
word, 3

It is from this perspective on culture that the question of the
cultural production of women is approached, and it is also this
perspective that can link this Production to the development of a
society. In doing so, the expression "cultural production” is defined
differently. It loses the emphasis which links it in the first Elace
to "the learned city" 2% and to the “tradition of the text",? apg
opens itself up to other dimensions of the Latin American ethos in
which women have had a greater and more decisive presence.

The sections that follow deal with the subject of the presence
of women, first in the traditional roles which they have played in
Latin American cultures, and then in their current roles, within the
process of transformation. Latin American women today are thus per-
ceived as subjects at the crossroads "between cultures", in contact
both with the dramatic social and technological changes that charac-
terize our time and with the rich and complex cultural substrata
which, to some extent, will determine the quality of their responses
to the challenges of global transformations.

3. Women and cultures: the traditional roles

a) Outsiders in "the art of letters”

Relegated to the traditional ambit of culture, i.e., the "art of
letters", by the "ruling intellectual elite" (according to Angel
Rama),26 the presence of women has given rise to a clearly uncomfort-
able situation. Whether as a rhetorical artifice, as a defence mecha-
nism or as any other "stratagem of the weak",2” the most distinguished
women of Latin American letters have had to "mind their place" —which
is that of an inferior— in taking to the written word. Two examples,
because of their transcendence, suffice: Sor Juana Inés de la Cruz
and Gabriela Mistral. One from Mexico and colonial times and the
other from Chile and our century, these two women, though highly
skilled, explicitly put themselves down as regards the art of let-
ters. Sor Juana, seeking to keep out of trouble with the Inquisition,
declares that she is ignorant, and adds her famous statement:
"What do we women know but our homespun philosophies?" 28 Gabriela
Mistral, for her part, says in connection with her poetry on the
Americas, that she "stutters on the subject to announce her
presence to men, that is, to those who are better endowed than we
are" and that, "as on other occasions, I confront the ridiculous
with the smile of the rural woman when she ruins her strawberry
bed or spoils her grape syrup on the fire...".29 These statements,
coming as they do from figures ‘whose competence in the literary

12



field needs no defence, speak volumes. The subject of being
"out of place" is strangely enough present in the work - of both
of them, and both relegate themselves to areas considered the proper
place for women: the kitchen and the family garden, for example.
There is no need to enter here into the numerous contemporary
critical studies analysing the situation of women in relation to "the
art of letters".30 In keeping with the focus of this document, it is
important only to note the distance between women and the public
discourse prevailing at any period of Latin American history. Access
to the language of women "was born of whisperings and murmurings,

retracing the microphonic world of high sounding truths [...]. Their
relationship to the martiality of the established discourses has
always been low-key and indirect...".3! For example, a critical inter-

pretation of Mexican culture from the perspective of women published
last year speaks of the struggle for interpretative power, often
outside the orthodox genres, in correspondence or biographies; it
refers to women who established "low-key and indirect" relationships
with the discourse of religion, during the colonial period, with the
discourse of nationalism later on, and then with the discourse of
modernization. The nuns of the colonial period established this
relationship in literature and in autobiography. Antonieta Rivas
Mercado "inexplicably" leaves behind years of correspondence, pierc-
ing herself with a suicide bullet which simultaneously perforates
both her body and the "messianic" discourse of Vasconcelos. Frida
Kahlo, when painting, "uses her mutilated body to call into question
a system of representation that still identified women with nature" .32
Thus, and even in the examples closest to our time, the notion has
been forming of a disharmony, a muffled discordance, between the
experiences of women and the expressions of the predominant intellec-
tual culture.

This notion of disharmony, or lack of fit, places the expres-
sions of Latin American women within the framework of the interest in
the cultural codes found in "a low-key and indirect" relationship
with the culture "of the text"”: it situates them alongside popular,
Amerindian or Afro-American cultural expressions whose access to the
written word has been problematic, and consequently also makes them
reserves of potentially creative cultural differences. They are
thereby transformed into elements of the definition a Latin American
identity that is increasingly pluralistic, closer to the hushed
multiplicity of the real and further from the "microphonic world of
high-sounding truths", where not all the dimensions of the Latin
American ethos are found.

b) Their own terrain

Preoccupation with the question of Latin American culture has
other dimensions if culture is viewed, from a different perspective,
"within the framework of a broad reality, which embraces family and
sexual relations, food, clothing, dance, reward and punishment,
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monuments and floral arrangements, the psyche and political 1life,
love, laws and desires as they are affirmed, denied, expressed, or
finally enter into play in the process of communication”, as Carlos
Fuentes sought to express it vividly, based on a second and more
anthropological meaning of the word culture.33

From this second perspective, "culture" refers to a way of life
(a manner of being) and to a certainty: being certain of what to do
and how to do it, of what is good and what is evil, both in nature
and in other human beings. It refers to a manner of being and to
certainties that are acquired, transmitted and changed over time, and
which are manifested in products, instruments and inventions, accord-
ing to the pedagogical definitions pPrepared by the competent interna-
tional organizations.34

It is within the framework of this definition of culture that
women have traditionally had their own space. The nature of this
space is also a cultural question: it is not always "the private" in
conceptual opposition to "the public". We read that in some Latin
American indigenous cultures, the market was the Preserve of women
and access to it was prohibited to men, unless they were foreigners.
There are production and trade activities which cannot be seen as
being limited to the domestic ambit, although they are not adequately
reflected in the indicators. Common experience certainly indicates
that traditionally men were also excluded from certain spaces and
activities of a domestic nature, generally the kitchen, and that the
socialization of children, up to a certain age, was the responsibili-
ty of women, together with nursing care and indigenous forms of
medicine, amongst many peoples. Generally speaking, the house (as
opposed to the street) has been traditionally considered the woman's
domain: and this has extended to the street whenever the family's
survival needs have so required.

In Latin America, the traditionally female area has been far
from a space of weakness or inadequacy. Indigenous cultures were and
are a cultural substratum that is close to the socialization process
in a very large number of countries: not only among the indigenous
population, but certainly among the mixed population (and also among
the population that does not acknowledge itself as mixed, but which
has entrusted the care and early socialization of its children to
women of the "mestizo" or indigenous culture). In this substratum,
the feminine was not regarded as being only that which was deprived
of masculinity, "the other" as defined from the point of view of the
man. On the contrary: in the Andean culture, for example, in which
symmetrical relationships prevail, complementarity is part of the
world view: while it is true that men are responsible for the ritu-
als, this functions basically "to achieve a balance of power between
the two sexes”,3® since the woman is thought to be endowed with the
fundamental power of reproducing life.

It should be recalled that the proximity of man to woman does
not occur only in the sexual relationship of the couple, but also and
more particularly in two relationships of overwhelming dependency, in
which the survival of the individual is at stake: that of the child
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with his mother (early in life), and that of the sick person with the

person caring for him (late in life). In these extreme situatioms-
-birth and infancy, sexual copulation, decline and death— the male

cannot but experience in the most visceral manner the power of the

female. The contradiction between life and death defines social life,

the central question which each culture grapples with and attempts to

understand.3¢ At the symbolic level, this contradiction is indissolu-

bly linked to the male/female relationship, and the most diverse

cultures give clear testimony of this. In so doing, they define a

fundamental part of their identity.

What could the cultural specificity be in the man/woman rela-
tionship in Latin America? The enormity of the question precludes a
response. The first thing to remember is, of course, the great diver-
sity of situations existing within the region. To speak of "the Latin
American woman" is a risk in itself. There are several rhetorical
questions to be asked: "Are we speaking of the Latin American woman
when we identify a woman of Aymara cultural heritage with one of
Polish-Argentine heritage?"3” Apart from the diversity of the cultural
and ethnic substrata, historical changes, as well as factors of class
and age (to name only the most obvious) make it necessary to exercise
great care and caution.

It would be useful, however, to recall a number of elements that
provide much food for thought. The traditional role of women, like
many other aspects of Latin American culture, is defined by the
original fact of the conquest and inter-breeding. The popular Latin
American view of women reflects these realities, vivid testimony of
which is given, for example, in the essay El Laberinto de la soledad,
by Octavio Paz, a work of fundamental importance in Latin American
culture. The key element in the relationship between the conquest and
inter-breeding is the maternal figure, in which the contradictions
and ambivalences of the Latin American as regards his condition as
such have been concentrated ("we condemn our origin and deny our
hybridization"). The opposition analysed by Paz (the closed male
world, highly valued in opposition to the open female world, judged
of little value) places the problem of the "children of Malinche",
who is both a mother who has been the victim of violence, and at the
same time a mother who acts as an accomplice of the conquistador and
an accessory to the violence that is done to her.3® It also traces the
tragic picture of the Latin American male, whose flawed imaginary
identification with the Spanish conquistador,3® makes him "indifferent
to the offspring he engenders".

Within this framework, the central figure is that of the woman
as mother, because of her endless capacity for ambivalence. Within
the symbolic framework thus elaborated, the son owes her both his
life and his sustenance, but he also owes her something which he
experiences as a feeling of shame for his origins, the need to hide
his mixed heritage. Recent studies point to the importance of the
veneration of the Virgin Mary as a form of imaginary reconciliation
of this conflict: a virgin mother, a protective and nurturing mother,
but free from original sin. In this figure, through a process of
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syncretism that is very peculiar to the regional culture, the Virgin
of Catholicism (as mediator between man and God) is brought together
with the female divinities of the indigenous cultures, the latter not
as mediators but as goddesses in their own right. "Guadalupe in
Mexico, Copacabana in Bolivia, La Tirana and the Virgin of Andacollo
in Chile, among others, are examples of a worship that extends
throughout the Americas. The "mestizo" virgin/mother was held up as
the core of the original identity of orphans, "huachos" (fatherless
children) and "mestizos" who found in her the possibility of a ritual
congregation.. " 40

From the perspective of the preservation of a way of life and a
certainty of knowledge, women who are mothers play a major role in
all social strata and in different ethnic groups. This "domestic"
role includes a very strong socializing element: determining what
should be done and how to do it, what is good and what is bad, a form
of knowledge which is transmitted far above and beyond pedagogical
discourses. This knowledge transmitted through the maternal link is
of particular importance within social groups that are not dominant,
inasmuch as it is knowledge that does not coincide with the knowledge
transmitted through the educational system or through normal channels
of communication. Women have primary responsibility for the custodi-
anship and transmission of oral culture, which is the basis of the
identity of grass-roots groups, of local traditions and of the vari-
ous ethnic groups. In the case of the last-mentioned, the way lan-
guage is transmitted is fully expressed in the term "mother tongue".
Among the indigenous Andean people, for example, women were the ones
responsible for maintaining the traditions, while the men assumed
responsibility for relations with the outside world.%! Finally, the
cultural influence of "mestizo" women was not limited to the working
classes: it should be recalled that in most Latin American countries
one of their traditional tasks has been to substitute for the
mother in the raising and early socialization of children from
the upper classes. Indeed, these children —and the literary
evidence is abundant— have been subjected to a dual expression of
maternity and to a dual class membership in the early stages of their
lives.4?

Maternity, in its multiple dimensions, is thus the principal
traditional preserve of power and presence for Latin American women
who, at the level of daily life, have had to strive for self-
sufficiency and the protection of their children, and, at the symbol -
ic level, have successfully assumed a key, sacred role. This is their
own territory, their undisputed turf, and one that confers social
legitimacy to their other roles which are regarded as an extension of
the maternal role (nursing, teaching, charitable activities in gener-
al). If the power play within the society were to be seen as a zero
sum game, the shift by women to other, more public spheres of power
and activity should be measured not only in terms of space conquered,
but also in terms of space lost, considering the social value tradi-
tionally assigned to these spaces.
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The cost of the unchallenged proprietorship of maternity must
also be taken into account; in other words, the price women have paid
for their own territory. The hypertrophy of maternity has meant the
assumption of an overwhelming burden, in comparison with the workload
associated with the European family pattern. The lack of paternal
presence or responsibility has created an age-old cultural expecta-
tion, which in many cases has been a real need: the woman has had to
be capable of assuming sole responsibility for the family, both in
caring for the children and in working to support them.43

From the point of view of relations between the couple, recent
anthropological studies have shown that in the Latin American cul-
ture, gender differentiation has meant that every woman is viewed as
a mother, and every man as the son of a mother. "The son/mother
relationship will eclipse the ties between a man and a woman ..." and
"a secondary drama" will thus be played out: it is impossible to
think of oneself as a man or a woman; "being a mother and a son are
the symbolic categories assigned to females and males respectively.
This leads to the development of a relationship between the sexes
that is never symmetrical and which leaves both men and women in
solitude" %

If children are viewed from this perspective, it is easy to see
the difficulties that have been caused by the relationship with a
mother whose role has hypertrophied, both at the level of everyday
life and at the symbolic and sacrificial level. Love for the mother
has been immense: she has been shelter, food, protection, indulgence
("pura yema infantil innumerable, madre", in the words of the poet,
Cesar Vallejo), the only close role model, a model of abnegation.
"The average woman will emerge as self-denying and hardworking
solitary and self-sufficient. This of course does not apply to the
wife of the mestizo, but to his mother."*S The mater admirabilis,
revered for her sacrifice and for the absence of the father, has
encouraged on the one hand an unlimited dependence, and, on the
other, an overwhelming sense of guilt: the son has been the vindica-
tion of all the things the mother has lacked. To leave behind this
magnified mother, to grow and assume an adult role, must have been a
most difficult task in that cultural context. "This places the prob-
lem of the definition of what it means to be male in the Latin Ameri-
can ethos in ambiguous and emotional territory."*® The same of course
can be said of the traditional definition of what it means to be
female.

The dominant role of the mother in the Latin American ethos
introduces a very special variant into the analysis of the develop-
ment of patriarchy as a model of socialization. Cultural syncretism
modified in practice —although not in public discourses, as will be
seen— the role of women within the patriarchal model. In practice °
women took on far-reaching responsibilities and thus acquired a form
of power that found neither expression nor equivalent in the written
cultures of the societies. One area of explicit power has existed in
written discourse and public social intercourse, and another in the
hidden and silent power, at most the object of murmurings and idle
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chatter, invisible, kept alive by the co-existence of various genera-
tions of women and exercised in a manner that was often unconscious
and "natural" .4’

c) The invisibility of their own terrain

Nevertheless, the "hidden power" of Latin American women was
precisely characterized by being a "counterpower". Latin American
cultures share with some of their cultures of origin a world view
whose features began to take shape in the colonial period in the
written discourse. At that time, "the antithesis was used as an
important modality of conceptualization and knowledge".*® The values
of culture were masculine, gentlemanly and Christian, and on this
basis they were defined by opposition to all the "others", particu-
larly the Amerindians. "The paradigm of female characteristics was
more frequently used to represent the culturally deficient”: vulnera-
bility, "the womanly dim-wittedness" of American natives, the lack of
development of the rational faculties, their proclivity for things
emotional, their sensuality, all of which justified the constant need
for supervision and instruction on the part of their conquerors. In
his writings, "the colonial American erased foreign characterizations
which identified him with nature, passion, the feminine, the domes-
tic, the rustic and the pagan, in order to identify himself with
opposite values: culture, reason, the manly, the public, the courtly
or gentlemanly, the Christian". This list is eloquent in that it
identifies the symbolic place from which the discourse of educated
writers in the region on the subject of women began to be construct-
ed, from the perspective of "the other" and the inferior.4®

This perspective deserves particular attention, albeit brief,
since it has been said, with good reason, that the written word has
had "a splendorous imperial history on the continent", and has exist-
ed in Latin America "as the only genuine word, in opposition to the
spoken word which belonged to the domain of the uncertain and the
precarious". Latin American cultures, like their cities, have been
"consigned since their origins to a double life": in the face of
"particularity, imagination and local invention", which are peculiar
to the oral tradition, writing "assumed a superior, self-justifying
position: it designed a well thought-out project to which reality had
to conform" .0 Moreover, any attempt to resist, challenge or overcome
the imposition of the written word has to use writing itself as a
vehicle, which renders even more problematical the expression of any
form of oral culture.

The invisibility and undervaluation of the contribution of women
is related to this "double life". Thus it is that a schism develops
between the learned culture, bearer of the spirit, and the material
conditions of life; there is a deliberate omission of the "culpable
connection with life, blindly and rigorously perpetuated", and a
"concealment of the submission of man to the concrete form of repro-
duction of his life".%' As a result, the traditional activity of women
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is consigned to the dark, ignored, despised side of this binary
world: an activity of which no notice is taken, except when it is
absent, an activity that is culturally invisible, which it is thought
can never be expressed in units of measurement, because its results
do not seem quantifiable.

4. Women at the crossroads between cultures:
contemporary roles

This section will briefly examine some of the roles which women play
in the social space, in relation to the most recent cultural changes
in the region (to which reference was made in sections 2 and 3). The
above-mentioned sections have dealt with the dizzying pace of change
in cultural parameters and an unprecedented acceleration of the
processes of transculturation, all stimulated by technological prog-
ress. It is clear that these changes in the world, together with the
specific changes in the functions fulfilled by women and in the roles
which they play in society, make women what someone referred to as
"unexpected social subjects",5? the consideration of whom has hardly
begun.

It is also clear that women are no longer bound by their tradi-
tional roles. The notion that access to written culture is only
exceptional for women is now outdated: rather, from now on the dif-
ferences which they create and have created within that culture are
being researched. In addition, changes associated with birth control,
paid work and education have greatly modified the image and scope of
the activities of women, thereby producing major changes in the
family and in the socialization of children; the same maternal space
is now a field of study and at times a source of puzzlement, since it
cannot be fully understood through its traditions alone, and shifts
within it produce major symbolic disruptions, both in the "culture of
the text" and in the silent culture of actual practices. "The search
for the identity of the male or female is imposed by culture in order
to assign positions and functions to the members of a social group.
The loss of the difference, which made the dynamic harmony of a
binary world possible, has brought us all to a crisis situation
Culture is confronted with a kind of cultural trans-sexualization

for which new extrapolations must be discovered."53

The following pages tentatively examine some of these possible
new "extrapolations", and their aim is above all to indicate some
aspects of cultural change that may be borne in mind in the collec-
tion of data and in making development proposals. Since in the previ-
ous section reference was made to the "traditional roles" of women in
culture, this section attempts to focus on some of the areas in which
cultural changes are most significant. This is naturally a very
preliminary list, for purposes of illustration.
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a) Presence of women in the international arena

Spectacularly visible changes have occurred in the status of
women during the present century. The meeting of the demands of women
for access to public spheres, from the local and national to that of
international organizations, has responded to the recognition of
their political birthright, and to their increasing presence in the
world of paid work and production. The traditional division between
male and female spaces had been established in Practice, and the
manifestation of this reality at the institutional level could not
help but come sooner or later.

Thanks to the efforts of women's movements and to the interna-
tional and national awareness which these very movements have creat-
ed, in the last twenty or more years the demands of women have been
accorded a degree of recognition at the national and international
levels. Within the United Nations, the most notable expression of
this was the United Nations Decade for Women: Equality, Development
and Peace, which ended in 1985. Its prolongation in the Nairobi
Forward-looking Strategies for the Advancement of Women still offers
much hope for the increased participation of women. However, the
subject of women has only rarely managed to establish a presence
beyond a ritual one in declarations and documents which are not
specifically devoted to the subject.

The question of the participation of women in development in
Latin America and the Caribbean has usually been approached, with
good reason, as a problem related to equity. During the Decade, the
demands of women for education, employment, health, civil and penal
legislation, representation in decision-making bodies and political
participation have led to action and studies, and in many cases to
significant progress, as described in other ECLAC documents. The main
concern in these cases has been to correct, using different approach-
es, situations of inequality and discrimination of which women have
been the victims, and which were incompatible with full-fledged
citizenship. The demands were addressed to international organiza-
tions, national government agencies and non-governmental organiza-
tions.

The end of the Decade has left us with certain results that seem
to pave the way for different and perhaps complementary ideas. We are
still fully aware of the existence of a situation of inequality and
oppression of women which transcends the frontiers of social class,
and which is manifested —with certain differences— in all the coun-
tries of the region. There is no renunciation, of course, of the task
of pursuing specific demands and correcting injustices. Nevertheless,
from the point of view of the general views on this subject, one
perceives a certain weariness with "the depicting of women as being
passive victims [which] becomes a straight-jacket for any proposal
for change" .5

Apart from the doubts regarding the strategic usefulness of
insisting on this depiction, the ethical appeal to an authority
endowed with power, although it has been very useful, has shown its
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limitations and has become more difficult. The very concept of power

tends to vary and to become more complex, within the framework .of the
setback caused by "the loss of value of certain traditional ideolo-

gies as a compact set of beliefs", to which reference was made early

in the document. "Power" begins to be conceived of not as something

monolithic, but rather as "multiple relationships of force, being

formed and having an impact on production, the family and individu-

als, and being reinforced by operating together in all of these

spaces." It is in these daily spaces, and not only in the spaces of
discourses, that the fate of the status of women is being determined
today. In this sense, as soon as some of the chief demands of women
have been incorporated into the various official discourses of inter-

national organizations, national agencies and other institutions, the

subject of the demands of women is transferred from the ambit of
discourse to that of real day-to-day relationships, with all the

complexity and ambivalence inherent therein, particularly in the

field of culture. It is noteworthy how the same egalitarian official

discourse can, in the case of women, co-exist with the most diverse

of ;falities, due to the influence of the various cultural substra-

ta.

At the level of day-to-day relationships, women have ceased to
be victims who appeal to the ethics of a power understood as "the
only source of sovereignty", and become subjects that participate in
the network of transactions, negotiations, and daily skirmishes which
taken together define social power. The force of this complex power
depends on its capacity to produce positive results, either at a real
level or at a level only of desire.’’/ The traditional subordinate
position of women was largely maintained while it was perceived as
positive by women themselves, in many cases through the continued
existence of a cultural tradition that was no longer based on reali-
ty, through illusion or through what has been called an adapted
perception, which could conceal conflicts of interest.’® The new
realities have been highlighting these conflicts and forcing the
previous cultural patterns to make major efforts to adapt.

b) Technology and the role of women: cultural aspects

A thinking already exists which has embarked upon the long road
towards overcoming the age-old invisibility of women's activity,
whose cultural origin was adverted to in the preceding section. One
of the most interesting approaches seeks to explore and expand the
concept of technology, holding to the view that technology covers not
only equipment and its operational characteristics, but also the
social arrangements that permit the development of productive pro-
cesses. It is therefore important to have an integrated vision of the
pattern of activities which, both within and outside the home, com-
prise the productive processes in societies.”? Consequently, the
concept of productive activity cannot be equated with that of remu-
nerated activity: all the domestic activities performed in order to
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maintain and reproduce the labour force must also be regarded as
productive activities. Thus, the division of tasks between men and
women in domestic units —which is culturally determined~ affects the
production process. It is necessary to explore with a certain thor-
oughness the cultural biases and stereotypes which conceal, in many
cases, the "working" character of certain activities or diminish
their value in relation to other, more prestigious activities. An
integral view of the production process permits the deconstruction of
certain notions that, while culturally persistent, are objectively
false: only paid work is really work (hence the mother and housewife
are considered economically "inactive"); work in the home is not
considered economic activity, for example. These stereotypes hark
back to a pattern of cultural discrimination against women which does
not match the current situation in terms of the new awareness that
exists in the society. Without the contribution of domestic labour
(referred to up until recently in Chile as women's work), the current
organization of labour would not be viable.

In Latin America, the skill level of the population and its
capacity to participate in the ongoing process of technological
innovation are the factors on which, according to the ECLAC proposal,
the solidity of the region's position in the international market
depends.® Two issues —among many possible ones— are noted here in
relation to women and culture. The first has to do with the training
of human resources in the region: the task of the early socialization
of children, a task whose importance is being increasingly seen as
vital to future performance, continues by and large to follow the
traditional pattern of being in the hands of mothers, as will be seen
when we come to examine the role of women in the contemporary family,
In many cases mothers, to whose traditional duties is added that of
paid work, find themselves in a very inadequate economic and cultural
situation in terms of being able to promote in their children a
minimally sufficient amount of creativity. The adverse effects of the
economic crisis, which have been disproportionately borne by the
poorest women in the region, aggravate a situation that is already
very delicate as regards the socialization of small children and
their subsequent prospects for proper integration into the labour
force. In this context, two cultural determinants, which affect the
way unpaid work by women is viewed, are manifested in all their
starkness: such work by women is viewed, on the one hand, as elastic,
"capable of stretching to compensate for any other deficit", and on
the other, as economically invisible, in that, by being unpaid, it is
not taken into consideration in macroeconomic decisions.®

The second issue is related to women themselves as workers, and
the possibilities for the new technologies to generate new forms of
labour which do not replicate the pre-existing discriminatory divi-
sions: the importance of flexibility and cooperation over and above
rigid patterns of division of labour 42 provides an exceptional oppor-
tunity to create job opportunities in which the new tasks taken on by
women can be valued at what they are really worth, free from the
ghost of invisibility which has been haunting them from the cultural
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past. The redefinition of jobs may relativize the traditional divi-
sion of such jobs according to gender; may open up new opportunities
for work at home or for part-time employment; and may enhance the
value —as has already occurred— of certain skills and abilities that
are more highly developed in women. From the cultural perspective,
however, unbounded optimism is unjustified. The feminization of
certain occupations has historically meant a reduction in their
social prestige and in their remuneration.

c) The role of women in the family: an open question

The subject of woman as the central figure in the Latin American
family, which was discussed above in relation to the Marian model and
the traditional roles of women, is one which again arises, at least
as an interrogative, when considering the contemporary situation of
women in the region. From various perspectives, and particularly if
conditions are difficult, certain scattered, repeated indications may
be seen in this connection. A study undertaken in Antioquia, Colom-
bia, in 1980, concludes that the male no longer fulfils the role of
sole provider, and that he must rely on the contribution of other
family members; that women perform, in addition, all domestic chores,
and that the mother "continues to exercise an indisputable leadership
within the home", the life of which revolves around her, while the
role of the father is becoming increasingly ancillary.% In Ceara,
Brazil, despite the model in which the man is held up as the provid-
er, in practice the family relies increasingly on the participation
of women, and in the cities, 33% of all families are supported by
women.% It is interesting to note also that the same study shows that
women continue to perform the domestic chores while recognizing the
man as head of the family: one thus observes the existence of a
"subjective patriarchism", a cultural remnant that has persisted
despite objective changes. The same phenomenon is present in Haiti:
"although the large majority of families are not constituted as
nuclear families, the reference to the traditional values in relation
to the sexes has not lost its validity" .65 These testimonies, though
very partial, are eloquent because of the geographical distribution
of their sources. They point to a theme that is very concrete in
relation to the reality of Latin American women: it is very possible
that cultural factors may tend to conceal in censuses and surveys the
true dimension of women's contribution to the household. The fact of
being a man, and not that of being a provider, seems to be in many
cases that which defines the status of head of household. Even so,
existing data indicate that a significant proportion of Latin Ameri-
can households report women as their head, which suggests in addition
that the cultural stereotype according to which the salary of women
is generally thought of as a "supplement" to other family income is
far from being true for the region.

Also in very general terms, the hypothesis may be advanced that
the very composition of families does not always correspond to the
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model of the nuclear family, and at times not even to the most common
model of the extended family. Particularly in situations of extreme
poverty, families develop into associations for survival and solidar-
ity, in which the consanguinary links, while extremely important, are
not always the decisive factor.% Families become an irreplaceable
mechanism for daily subsistence:%” they make it possible for young
mothers to work, leaving her children in the care of others; they
take responsibility for the aged and the sick who have no access to
social security, thus assuming a series of duties which would be very
costly if they had to be paid for by the community. In these fami-
lies, thus understood, women generally assume leading roles, and
there is a marked absence of responsible male figures. The existence
of these non-conventional family patterns would be of interest for
statistical research, in the first place, and secondly, where the
numbers justify it, for an analysis of their effects on 1life in
countries in such areas as the socialization of new generations,
employment and social security.

d) Extrapolation from the traditional roles

As mentioned before, in daily experience the former, stricter
demarcations between the roles of men and women have been gradually
fading. It is interesting to note, however, from a cultural point of
view, that the weight of traditional roles and their symbolic pres-
tige have been taken very much into account by women themselves when
it is a question of strategies for conquering new spaces, particular-
ly in situations of confrontation. Thus it is that in these times of
transition from one set of cultural norms to another, women are
entering the space "of the street" as an extension of their tradi-
tional roles: as mothers, for example, in the famous case of the
Plaza de Mayo. In that case, the canonical role of the mother, which
is peculiar to the space of the home, shifted towards the other
space, thus creating a disquieting situation. In appearing as mothers
in search of their children they were endowed with a legitimacy
irrefutable even for the most conservative, which made the job of
repression symbolically even more costly. This strategy, known as
"symbolic identification", is along the lines of the strategies of
"accompaniment” (of the movement of the Bartolina Sisa women in
Bolivia), or of "gradual extension", in which women extend their
domestic role to include not only their home, but also contiguous
spaces, joining t%§ether to obtain improvements in their concrete
living conditions.®® In all of these cases, the traditional roles of
women are being used as bases to affirm the conquest of broader areas
of action for these "unexpected social subjects".
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e) "No man's land: the domain of affection”®®

The entrance of women as social protagonists in many new spaces
—those mentioned are but a small part of a conversation which has
hardly begun— may lead to the neglect of other spaces, transforming
them into "no man's land". It is clear that women are being incorpo-
rated at an increasingly rapid pace into the spaces of productive and
cultural change; into public spaces in general, and even, within the
family itself, into non-traditional functions. The fairness and
appropriateness of this incorporation are no longer open to question.
On the other hand, if unpaid female labour is given greater value as
a part of the productive process of a society, and if there is great-
er awareness of the major contribution that has been made throughout
the years by women to social life, it is possible to ask oneself how
the shift of women to new areas of action has changed things, and who
tends to occupy the spaces that have gone unattended.

The ambit of early socialization, up to now a basically maternal
function, is one of these spaces. The need to occupy it creates great
conflicts, At the individual level, these affect mothers who have
paying jobs; at the social level, they point to a conflict of inter-
est between at least two different types of rationalities. It is true
that for companies, economic rationality indicates that their female
employees, whether or not they are responsible for the care of small
children, should maintain a certain level of production in order to
receive a given remuneration; the adoption of measures that favour
mothers has the adverse effect of devaluing female employment in the
labour market. It is also true, from another point of view, that the
social cost of leaving children unattended is enormous: failure to
take precautions against diseases, absence of adequate and timely
developmental stimulation and lack of affection are all reflected
later in the need for onerous and difficult treatment and rehabilita-
tion, or directly in marginalization and delinquency.

Integration into the society, in which the mother and the family
in general traditionally played a very important role, is today
accomplished with the participation of many other agents, especially
the communications media and peer groups. Generation gaps are thus
accentuated and areas of loneliness and lack of communication creat-
ed, which in the case of the elderly can attain tragic proportions.
In view of the nature of the mass media in the region, and above all
of television (the "electronic baby-sitter"), a standardized social-
ization is also being encouraged, the net result of which seems to be
to subsume differences of class, ethnic origin and groups —which have
hitherto been reinforced by maternal socialization— and to promote
patterns of behaviour and values of a transnational nature. In this
regard, of particular note is the proposed standardization of con-
sumption patterns, which for some groups might translate into a real
power of acquisition, while for others it would mean a standardiza-
tion of aspirations and tastes without the corresponding possibility
of access to the goods. (The voyeuristic consumerism is a subject
which certainly deserves deeper study in the Latin American region.)
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Other aspects traditionally linked to the woman's sphere of
influence, such as group ties through family alliances, the consoli-
dation of non-economic relations of exchange -personal favours,
trust, the creation of unspecified future obligations, the exchange
not of goods but of a personal readiness, above all, to respond to
the needs of certain persons—70 may also be thought of as "no man's
land", which would lead to a situation in which market laws would
also govern personal relationships (the prospect does not seem at-
tractive, nor even sustainable, if account is taken of the limits of
economic rationality in relation to children, the sick and the elder-
ly, for example).

The traditional division between the spaces of males and those
of females is crumbling. The binary world is no longer sustainable.
However, the space which had previously been the preserve of women is
an important space for humanity, and in contemporary culture, the
loss of difference signals a crisis and a flexibilization of roles.
No man's land is in fact the land of everyone, men and women: the
collapse of the barriers between the two is also an invitation to
accept a concept of the human person which is less fragmented and
divided, conscious of the subject of gender, capable of entering the
territory of feelings, capable of accepting and recognizing the
"feminine" in men and the "masculine" in women, as well as the dif-
ference in types of productivity between the two. In the case of
Latin America, and given the existing cultural substratum, this
implies a very creative and profound review of the concept of mater-
nity, which covers its generous aspects and extends them to the point
of detachment 7! that permits the son to attain full adulthood. It
also implies therefore a possible recovery of the terrain of more
egalitarian relations between the couple, with a view to overcoming
the cultural isolation of "both men and women".

5. Conclusion: towards a more astute interaction’?

The example of the relationship between the mass media and their
audience may perhaps be a good way of introducing the subject of
cultural interaction. It has been said that the space of socializa-
tion, hitherto the preserve of the family and the mother, is now
largely in the power of these media. Recent studies on television
viewing’® give some indications that contradict the notion of passivi-
ty or victimization of television viewers. The identification with
the persons and situations presented does not seem to represent a
loss of identity, either individual or collective, "but rather, on
the contrary, an assimilation of the unfamiliar and the new, recog-
nized by some form of analogy with the viewer himself": on the basis
of their own socio-cultural contexts, television viewers "interact
with programmes to criticize them, identify their deficiencies,
attach different meanings to them according to their needs or signal
their expectations". They may adopt models of social behaviour, to
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apply them for their own benefit in future situations, especially
when the viewers belong to non-dominant groups; they may also gain
access to knowledge of certain social conventions and expectations,
and gain greater insight into the environment in which they are
required to function. The astute —as opposed to the passive— use of
television is in part a reality and in part a possibility in relation
to the medium of television. The socialization thus achieved does not
necessarily mean being reduced to passivity, inasmuch as the propos-
als may be judged by individuals or .groups with mediating capacity,
which receive them with an awareness of their own situation and of
their own differences.

These observations concerning television may serve as an illus-
tration for a much broader subject, which can only be touched on
lightly here. The universalization of culture can lead to what some-
one has referred to as the "drab standardization of the civiliza-
tions",” and what is more, if account is taken of the differences in
power between the different regions of the globe, to the terrible
vision of "a permanent agony, not a total disappearance of the pre-
existing culture ... which, at once present and mummified, bears
witness against those that belong to it".” It is possible that a
region like Latin America might be "irremediably excluded from its
own fantasies", if these have to come from other cultures.’®

This is not, however, the only possibility. A great Latin Ameri-
can writer made a famous statement outlining another very different
position. On accepting the Inca Garcilaso de la Vega Award, J. M.
Arguedas defined himself as "a modern Quechua who, thanks to his
awareness the value of his culture, was able to expand it and enrich
it with knowledge, with assimilation of the art created by other
peoples who had much more developed means available for expressing
themselves. I am not a man of culture: I am a Peruvian who proudly,
like a happy demon, speaks in "Christian" and in Indian, in Spanish
and in Quechua". His proposal is that of an identity which is the
product of an attitude of selective, critical and disturbing assimi-
lation; an astute activity, which starts with the awareness of one's
own identity of origin, whose vigour is not in the rejection of the
culturally new, but in the capacity to incorporate it, taking advan-
tage of whatever good it contains but without subordinating oneself
to its perspectives. In this sense, the sad end of Arguedas is not
the end of an irreverent, intelligent and dangerous activity, which
today has ironic and recent expressions: the identity, for example,
"of post-Mexican, pre-Chicano, pan-Latin, transplanted, artsy
depends on the day of the week or the project in question" .’

Within this meaning of transculturation, there is special value,
as a diversifying contribution, in the knowledge transmitted from
generation to generation by women, and their "silent and indirect"
relations with the official forms of expression of Latin American
culture. It is not therefore only a question of a problem of equity
or of satisfying the demands of women: rather, it is a problem of
taking advantage of all the existing resources in the cultural heri-
tage of the region, with a view to their serving to ensure that the
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region "will be able to face the international dialogue and negotia-
tions from a more favourable position than in the past", which is one
of the hopes expressed in the ECLAC proposal for regional develop-
ment.
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